Hieroglyph Canyon Petroglyphs

South Mountains, Phoenix Arizona
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The Petroglyphs are not shown on this map.  They are located off the Geronimo Trail, in Heiroglyph Canyon, also not shown on the map.  This document is a guide to this fragile site.  

The site has lots of petroglyhs dating from over 1,000 years old to only a few hundred years old (not to mention the more recent graffiti in the area).  Most of the petroglyphs were left by the Pima and Hohokum tribes that lived in the Salt River basin.  There are others from the Navaho, Hopi and Zuni Indians as this canyon was a through way for travel north and south through the desert.  The Pima Indians used it as a fertility site (female side).  There is another site in the Park that is the male counterpart.  Guided hikes to the park sites can be checked into at the Ranger Station located at the Central Ave. entrance to South Mountain Park.

Proviso

I hesitate as I write this as I am torn between sharing the unique fun and opportunities this hike offers and preserving the treasures it reveals.  The Petroglyphs of this canyon must be preserved and the sanctity of the place should be respected.  Perhaps, through the educational aspects of these pages, I will enlist a few more like-minded individuals to teach others in protecting our heritage and environment so that future generations will be able to visit such sites and to respectfully enjoy what nature has to offer.
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Forward

A Well Kept Secret

Hieroglyph Canyon is not marked on most maps of the South Mountains.  It is only about 1/2 mile in length.  There is another better-known canyon located in the Superstition Mountains that also includes some Petroglyphs.  Most knowledge of the Petroglyph site hidden about mid canyon is from word of mouth.  Those of us who have been to this site would just as soon keep it that way for the damage it has already suffered from vandals, ignorance and Mother Nature has already erased a significant portion of the site. 

[Insert pictures of vandalism and washed out glyphs]

 But as I take more and more scout groups and the Park Rangers lead more and more guided hikes through this site, it is probably better that we preserve this jewel through the pictures and writing in hopes that the many admonitions sprinkled throughout this text will properly educate those that visit it to ensure its preservation.

Preserving more than history

This guide is a detailed recording of my typical guided hike.  In a short 1 to 1-1/2 mile distance, there are a lot of teachable moments.  From the wonderful views of Camelback and the Phoenix skyline to the observation of game trails and Coyote middens, this hike offers a microcosm of nature along with a bit of fun and treasure.  It is short enough for even the smallest legs and “older” joints while providing enough interesting and fun opportunities to delight the short attention spans of the indefatigable school age kids 

There are many sites along the trail that can easily be destroyed, abused, taken and otherwise made to disappear from this landscape.   Each missing or vandalized object will take away from the overall enjoyment of the experience.  It is up to each who trod this trail to leave things as we see them and to teach others that we must leave nature where it is so that future generations may have an opportunity to see what we have seen.  Nature is ever changing and that we cannot stop, but we can stop ourselves.  Each rock and plant is something’s home.  We are only visitors to this area.  We should treat their home with the same respect that we expect of those visiting our homes.  We have come without permission so please stay on trails, don’t take things, kick things about, cut or break things seemingly in our way.  Look and wonder about the world around you.  Speak to it and listen to it.  But, leave it to its own, as it knows what is required and will, as it always has, continue to provide for us, in ways far too deep for us to fathom, yet with such beauty and grace as to fill us both body and soul.

Remember . . . the petroglyphs are very fragile.  Nature is already at work wearing them away.  The oils and acids in our hands will speed up this process.  So, please look but don’t touch.

“Take only memories and leave only foot prints.”

Acknowledgements

I must thank Larry Johnson for the story of Chief Wipala Wiki and the Indian legends.  In the early 1990’s he took a group of Campmasters to this site and related these stories handed down to him by Chief Wipala Wiki himself.  Larry cherished the Heard Scout Pueblo and was instrumental in bringing life back to the Heard in the 1990’s.
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Pat Stein identified a previously unknown collection of photographs taken by Chief George Miller, the head of the Camp Geronimo Boy Scout camp at the time. This image, taken in 1936, is of Wipala Wiki and the scouts. (Photo from the George F. Miller collection).
For additional information about Chief Wipala Wiki check out these writings:

English, James W., The Tailbone Patrol 

English, James W., Tops in Troop Ten 

Both stories written by James W. English for Boy's Life magazine are tales of Troop 10, which was sponsored by the 1st Congregational Church in Phoenix. Set in the 50's and 60's, they are really about the Phoenix--and Scouting--of the 30's. They even include adventures with Wipala Wiki, the Hopi Scout Ranger our OA lodge is named after. They are a great set of stories about how patrols worked "in the old days", and could inspire some to get off their tailbones and do stuff as a patrol, rather than waiting for the troop to come up with it. (Source: Kelley Parker) 

Background

South Mountain Park

The South Mountain Part was established by the City of Phoenix in 1924.  It has grown to more than 16, 400 acres making it the largest municipal park in the world.

Hieroglyph Canyon and the Hierglyphic Trail
Hieroglyph Canyon is a short ¾ mile long canyon; its mouth at the west end of the Heard Scout Pueblo Property, at the end of 20th Street.  About half way up this canyon is an old Indian holy place with several petroglyph panels lining both sides of the canyon walls.

One of the first improvements made to the South Mountain Park when it was purchased in 1924, The Hieroglyphic Trail is still somewhat visible here and there near the mouth of the canyon as it exits into the Heard Scout Pueblo.  The original trail probably took off from the Stone Lodge and started up the east side of the canyon.  It has long since washed away and there is (thankfully) no effort to rebuild the trail.  It was established in the 1930’s and I have seen it listed on a reprint of an old South Mountain Park brochure, though it cannot be found on any maps or brochures today.

The trail simply led up through the canyon to the Petroglyphs site.  This route today would be fairly difficult to traverse, as it is very overgrown with lots of boulder hopping and climbing over a steep ascent up canyon.  Working up the sides of the canyon is nearly impossible as the canyon is very narrow with virtually vertical sides.  I have gone this route and it takes only about 20 minutes to reach Petroglyphs site, but I would not recommend it for less experienced hikers or any group of hikers.  There are two less difficult routes that are far less treacherous and offer many more delights while hiking to the site.  Both of these, The Mountain Loop Trail and The Geronimo Trail, are included in this text.
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	This map is included for a general picture of the area and does not show the trails I will be describing.  The trail head shown is from Buena Vista Point, taking the Geronimo Trail north down the mountain to the Heard, a popular mountain biking path


.

The Geronimo Trail
Before you go.  Remember . . . the petroglyphs are very fragile.  Nature is already at work wearing them away.  The oils and acids in our hands will speed up this process.  So, please look but don’t touch.

Two trail guides are provided for this trial.  The first is a simple text of direction.  The second is a script of the hike that I lead.  For those who want to live the guided experience I have included it.  I am an amateur naturalist at best, so I can’t necessarily account for the accuracy of all that I say and the same goes for the legends as I tell them.  Some comes from a fading memory of hikes lead by others in the past, while the rest is not researched but comes from, again, fading memories of high school and college classes in biology and geology.

Directions to the Trailhead

City Of Phoenix Trail Head

Take Baseline to 24th Street.  Go south on 24th Street (towards the South Mountains) about 1 mile where 24th Street curves to the left into Dobbins.  The small parking lot for this trail head is located right at the end of 24th Street.  The trailhead also provides access to the Mormon Trail.

Heard Scout Pueblo Trail Head 

(Different parking area, catches the Geronimo Trail about 200 yards northwest  of the  City of Phoenix Trail Head)

Take Baseline to 20th Street.  Go south on 20th Street (towards the South Mountains) about 1 mile where 20th Street curves into Dobbins.  At the top of the curve is the entrance to the Heard Scout Pueblo.  The Public can park here, but please be mindful that you are on private property and there is generally a lot of activity going on at the camp.  Begin hiking from the parking lot.  It is best to follow the road that leads off to the east and follow it taking the forks that lead south towards the Mountains.   You will note a bridge on the left with a sign above it that says Gillwell Field.  Cross the bridge, cross the field towards the hillside to the east where you will pick up the Geronimo Trail.  Turn south on the trail towards the mountains.  None of this is on any map except for the Geronimo trail, but as you can see we catch it mid trail and will be veering off the trail later.

Trail Directions

The Geronimo trial starts at the end of 24th Street and continues all the way up to Buena Vista Point where it connects to the National Trail.  We will only be on this trail for about ¾ mile.  From where you catch the trail you will travel steeply uphill for about 1/4 mile.  The trail pops through a saddle into a small valley.  The trail levels out in the valley for about 1/8 mile, then traverses about 200 yards up the back end of the valley to another saddle.  This is the highest point of the trail.  Follow the trail downhill until it reaches the wash at the bottom of the Canyon.  At this point the trail continues across the wash, but I generally go off the trail at this point and head west, down the wash.  This area is called Hidden Valley.  Follow the wash west for about 1/8 mile where it will meet up with another wash coming from the south.  You run into a formidable hillside at this point and your only choices are to turn right, left, or Up.  Turn right, heading north.  You are at the back end of Heiroglyph canyon.  You will note a lot of “grafitti” or modern petroglyphs at this point.  The real stuff is about 100 yards into the canyon.  Take care as the rocks are slippery and you are now “rock-hopping” down the canyon.

Hiking in the canyon is treacherous after rain and while there is water running in the canyon.  This condition is rare, but be extra careful when the ground is wet.

You will quickly reach a fairly open area with some petroglyphs.  This is a mix of the real thing and some modern artistry.  Another 50 yards and you will reach another open area, but here the walls are covered with petroglyphs.  You have arrived.  Remember . . . Look but don’t touch.

This area has lots of petroglyhs dating from over 1000 years old to only a few hundred years old.  Most of the petroglyphs were left by the Pima and Hohokum tribes that lived in the Salt River basin.  There are others from the Navaho, Hopi and Zunis Indians as this canyon was a through way for travel north and south through the desert.  The site is a fertility site (female side).  There is another site in the Park that is the male counterpart.

You have two choices to get out.  You can back track the way you came or you can continue down the canyon (north) and out the mouth at the west side of the Scout property.  The canyon route is overgrown and has lots of drop offs where you will be climbing down the rocks.  This is the fastest way out and you can’t get lost as the canyon walls keep you going straight out.  But, its bushwhacking and rock hopping all the way.  I generally go out this way, but the alternative of going back the way you came is easier.  Both will take about the same time, but quite often the route down the canyon will take longer depending upon your bushwacking skills and the weather.
Be mindful that you are in the desert.  Be careful of where you put your hands and feet while climbing over the rocks.  There are snakes, gila monsters and scorpions in the canyon.  In the spring and summer, from late March through October I generally run across at least one rattlesnake.   Just take a wide berth of any snake you encounter.

The Mountain Loop Trail

This trail begins on the west side of the Heard Scout Pueblo.  It runs up along the west ridge of Hieroglyph Canyon, eventually running into the Geronimo Trail where it comes up from the canyon floor to the ridge to continue on to Buena Vista point.  The actual trail junction is very indistinct.  The trail switchbacks up from the camp to the ridge line and follows the ridge for about ½ mile.  It comes off the ridge and continues along the west wall of the canyon about 100 feet up from the canyon floor.  Where it comes off the ridge line you will see the wash at the bottom of the canyon.  Somewhere around a tall saguaro cactus you will see an apparent trail heading down the slope of the canyon.  This is the Geronimo Trail.  The Geronimo Trail itself is not very clear at times and finding a good place to finally drop the last ten feet into the wash takes a little searching.   If you have been lucky and found the trail all the way down you will see Remote Site 5 one of the Remote camping sites of the Scout Camp.  The Geronimo Trail crosses the wash and heads up a little rise to the east.  We go off trail here and follow the wash to the north.  Eventually the Geronimo trail will turn north and take you back to the Scout Camp or the 24th Street Trailhead.    Follow the wash for about 50 yards.
You are at the back end of Heiroglyph canyon.  You will note a lot of “grafitti” or modern petroglyphs at this point.  The real stuff is about 100 yards into the canyon.  Take care as the rocks are slippery and you are now “rock-hopping” down the canyon.

Hiking in the canyon is treacherous after rain and while there is water running in the canyon.  This condition is rare, but be extra careful when the ground is wet.

You will quickly reach a fairly open area with some petroglyphs.  This is a mix of the real thing and some modern artistry.  Another 50 yards and you will reach another open area, but here the walls are covered with petroglyphs.  You have arrived.  Remember . . . Look but don’t touch.

This area has lots of petroglyhs dating from over 1000 years old to only a few hundred years old.  Most of the petroglyphs were left by the Pima and Hohokum tribes that lived in the Salt River basin.  There are others from the Navaho, Hopi and Zunis Indians as this canyon was a through way for travel north and south through the desert.  The site is a fertility site (female side).  There is another site in the Park that is the male counterpart.

You have two choices to get out.  You can back track the way you came or you can continue down the canyon (north) and out the mouth at the west side of the Scout property.  The canyon route is overgrown and has lots of drop offs where you will be climbing down the rocks.  This is the fastest way out and you can’t get lost as the canyon walls keep you going straight out.  But, its bushwhacking and rock hopping all the way.  I generally go out this way, but the alternative of going back the way you came is easier.  Both will take about the same time, but quite often the route down the canyon will take longer depending upon your bushwacking skills and the weather.

Be mindful that you are in the desert.  Be careful of where you put your hands and feet while climbing over the rocks.  There are snakes, gila monsters and scorpions in the canyon.  In the spring and summer, from late March through October I generally run across at least one rattlesnake.   Just take a wide berth of any snake you encounter.

Appendix

Additional Research

Hopi Legends

Coming of the Hopi from the Under-World (Hopi)

Resource: www.granneman.com/teaching/wuhell/ nativeamerican/h3comingfromunderworld
[1]A long time ago the people were living below. There were a great many of them, but they were often quarreling with one another. Some of them were very much depraved. They abused the women and the maidens, and that led to very many contentions. So the chiefs, who were worried and angry over this, had a council and concluded that they would try to find another place to live. So they first sent out a bird named Mótsni, to find a place of exit from this world. He flew up high but was too weak and returned without having been successful. They then sent the Mocking-bird (Yáhpa). He was strong and flew up very high and found a place of exit. Returning, he reported this to the chiefs. 

In the meanwhile the chiefs had caused a great flood. Many Bálölölkongwuus[2] came out of the ground with the water, and a great portion of the people were destroyed. When the Mocking-bird had made his report to the chiefs the latter said: 'All right, that is good. We are going away from here.' They then announced through the crier that in four days they would leave, and that the women should prepare some food, and after they had eaten on the fourth day they would all assemble at the place right under the opening which the Mocking-bird had found. This was done. 

The chiefs then planted a pine-tree (calávi), sang around it, and by their singing made it to grow very fast. It grew up to the opening which the Yáhpa had found, and when the chiefs tried and shook it, they found that it was fairly strong, but not strong enough for many people to climb up on, especially its branches, which were very thin. So they planted another kind of pine (lö'oqö), sang around it, and made it also to grow up fast. This tree and its branches was much stronger than the other, but while the first one had grown through the opening, this one did not reach it entirely, its uppermost branches and twigs spreading out sideways before they reached the opening. Hereupon they planted in the same manner a reed (bákavi), which proved to be strong, and also grew through the opening like the calávi. Finally they planted a sunflower (áhkawau), and as it was moist where they planted it, it also grew up very fast and to a great size, its leaves also being very large; but the sunflower did not reach the opening. Its very large disk protruded downward before it reached the opening. The sunflower was covered with little thorns all over. 

Now they were done with this. 

Hereupon Spider Woman, Pöokónghoya, his brother Balö'ongawhoya, and the Mocking-bird that had found the opening, climbed up on the calávi in the order mentioned. After they had emerged through the opening, Pöokónghoya embraced the calávi, his brother the reed, both holding them firmly that they should not shake when the people were climbing up. The Mocking-bird sat close by and sang a great many songs, the songs that are still chanted at the Wúwûchim ceremony. Spider Woman was also sitting close by watching the proceedings. Now the people began to climb up, some on the calávi, others on the lö'oqö, still others on the ahkavu and on the bákavi. As soon as they emerged, the Mocking-bird assigned them their places and gave them their languages. To one he would say: 'You shall be a Hopi, and that language you shall speak.' To another: 'You shall be a Navaho, and you shall speak that language.' And to a third: 'You shall be an Apache, a Mohave, a Mexican,', etc., including the White Man. The language spoken in the underworld had been that of the following Pueblo Indians: Kawáhykaka, ákokavi, Kátihcha, Kótiyti; these four branches of the Pueblo Indians speaking essentially the same language. 

In the under-world the people had been very bad, there being many sorcerers and dangerous people, just like there are in the villages to-day who are putting diseases into the people. Of these Pópwaktu, one also found his way out with the others. The people kept coming out, and before they were all out the songs of the Mocking-bird were exhausted. 'Hapí! pai shúlahti! Now! (my songs) are gone,' and at once the people who were still on the ladders commenced returning to the under-world, but a very great many had already come out, an equally large number having remained in the under-world, but the Kík-mongwi from below was with the others that came out of the kiva. The people who had emerged remained around the sípapu, as the opening was, and has ever since been called. 

At this time no sun existed and it was dark everywhere. The half-grown son of the Kík-mongwi took sick and died, so they buried him. His father was very angry. 'Why has some Powáka come out with us?' he said. 'We thought we were living alone and wanted to get away from those dangerous men. That is the reason why we have come out, and now one has come with us.' Hereupon he called all the people together and said: 'On whose account have I lost my child? I am going to make a ball of this fine com-meal and throw it upward, and on whose head that ball alights, him I shall throw down again through the sípapu.' Hereupon he threw the ball upward to a great height, the people all standing and watching. When it came down it fell upon the head of some one and was shattered. 'Ishohí! so you are the one,' the chief said to him. But as it happened this was the chief's nephew (his younger sister's son).[3] 'My nephew, so you are núkpana (dangerous); why have you come out with us? We did not want any bad ones here, and now you have come with us. I am going to throw you back again.' So he grabbed him in order to throw him back. 'Wait,' he said, 'wait! am going to tell you something.' 'I am going to throw you back,' the chief replied. 'Wait,' his nephew said again, 'until I tell you some thing. You go there to the sípahpuni and you look down. There he is walking.' 'No, he is not,' the chief replied, 'I am not going to look down there, he is dead.' But he went and looked down and there he saw his boy running around with other children, still showing the signs of the head washing which the Hopi practice upon the dead immediately after death. 'Yes, it is true, it is true,' the chief said, 'truly there he is going about.' 'So do not throw me down there,' his nephew said, 'that is the way it will be. If any one dies he will go down there. Let me remain with you, I am going to tell you some more.' Then the chief consented and let his nephew remain. 

It was still dark, and as there was no sunshine it was also cold, and the people began to look for fire and for wood, but as it was so dark, they could find very little wood. They thus lived there a while without fire, but all at once they saw a light in the distance and the chief said: 'Some one go there and see about it.' When they had still been in the lower world they had occasionally heard footsteps of some one up above. So some one went in search of the light, but before he had reached it he became tired and returned. Another was sent and he got there. He found a field in which corn, watermelons, beans, etc., were planted. All around this field a fire was burning, which was kept up by wood, and by which the ground was kept warm so that the plants could grow. The messenger found a very handsome man there. He had four strands of turquoise around his neck and very large turquoise ear pendants. In his face he had two black lines running from the upper part of his nose to his cheeks, and made with specular iron. By his side was standing his friend (a mask) which looked very ugly, with large open eye-holes and a large mouth. So it was Skeleton (Másauwuu) whom they had heard walking about from the other world. 'Who are you?' Skeleton asked the messenger. 'Where do you come from?' 'Yes,' he replied, 'we have come from below, and it is cold here. We are freezing and we have no fire. 

'You go and tell your people and then you all come here to me.' So he returned and the people asked him: 'Now, what have you found out? Have you found anybody?' 'Yes,' he said, 'I have found somebody and he has a good crop there.' Skeleton had fed the messenger with some of his good things which he had there. The people had not brought much food with them from below and so they had not very much left. The people were very glad for this invitation and went to the place where Skeleton lived. But when they saw the small field they thought: 'Well, that will be gone in a very short time,' but Skeleton always planted and the food was never gone. When they came there they gathered some wood and built a fire and then they warmed themselves and were happy. Skeleton gave them roasting ears, and watermelons, melons, squashes, etc., and they ate and refreshed themselves. Some of the plants were very small yet, others still larger, so that they always had food. 

So the people remained there, made fields, and they always kept up a fire near the fields, which warmed the ground so that they could raise a crop. When the crop had matured they gathered it all in, and when they now had provisions they planned to start off again, but there was still no sun, and it was cold. So they talked about this, saying: 'Now, it ought not remain this way.' So the chiefs all met in council with Skeleton, and talked this matter over in order to see whether they could not make a sun as they had had it in the underworld, but they did not just know how to do it. So they finally took a piece of dressed buffalo hide (hâkwávu), which they cut in a round shape, stretched it over a wooden ring, and then painted it with white dû'ma (kaoline). They then pulverized some black paint (tóho)[4] with which they drew a picture of the moon around the edge of this disk, sprinkling the center of the disk with the same black color. They then attached a stick to this disk. Hereupon they stretched a large piece of white native cloth (möchápu) on the floor and placed this disk on it. All these objects they had brought with them from the under-world. 

They then selected some one (the story does not say whom) and directed him to stand on this moon symbol. Hereupon the chiefs took the cloth by it, corners, swung it back and forth, and then threw it upward, where it continued swiftly flying eastward into the sky. So the people sat and watched. All at once they noticed that it became light in the east. Something was burning there as they thought. The light became brighter and brighter, and something came up in the east. It rose higher and higher, and where the people were it became lighter and lighter. So now they could go about and they were happy. That turned out to be the moon, and though it was light, the light was only dim and the people , when working in the fields, would still occasionally cut off their plants because they could not see very distinctly, and it was still cold and the people were freezing, and they still had to keep the ground warm with fires. So. the people were thinking about it. The chiefs again met in council, and said: 'Ishohí! It is better already, it is light, but it is not quite good yet. it is still cold. Can we not make something better?' They concluded that perhaps the buffalo skin was not good, and that it was too cold, so they decided that this time they would take a piece of möchápu. They again cut out a round piece, stretched it over a ring, but this time painted it with oxide of copper (cákwa). They painted eyes and a mouth on the disk, and decorated the forehead of what this was to resemble in yellow, red, and other colors. They put a ring of corn-husks around it, which were worked in a zigzag fashion.[5] Around this they tied a táwahona, that is, a string of red horse-hair, finally thrusting a number of eagle-tail feathers into a corn-husk ring, fastened to the back of the disk. In fact, they prepared a sun symbol as it is still worn on the back of the flute players in the Flute ceremony. To the forehead of the face painted on the disk they tied an abalone shell. Finally the chief made nakwákwosis of the feathers of a small yellowish bird, called iráhoya, which resembles a fly-catcher, but has some red hair on top of the head.[6] 

Of these nakwákwosis the chief tied one to the point of each eagle-tail feather on the sun symbol. They then placed this symbol on the white cloth again, again asked some one to stand on it, and, as in the case of the moon, they swung the cloth with its contents into the air, where it kept twirling upward and upward towards the east. Soon they again saw a light rise in the east. It became brighter and brighter and warmer. That proved to be the sun, and it had not come up very high when the Hopi already felt its warmth.[7] After the sun had been created and was rising day after day, the people were very happy, because it was now warm and very light, so that they could attend to their work very well. The children were running around and playing. They were now thinking of moving on. They had a great many provisions by this time, and so the chiefs again met in a council to talk the matter over. 'Let us move away from here,' the chiefs said; 'let us go eastward and see where the sun rises, but let us not go all together. Let some take one route, others another, and others still further south, and then we shall see who arrives at the place where the sun rises first. So the people started. The White People took a southern route, the Hopi a more northern, and between them traveled what are now the Pueblo Indians of New Mexico. Often certain parties would remain at certain places, sometimes for several years. They would build houses and plant. 

Soon they became estranged from each other, and would begin to attack and kill one another. The Castilians were especially bad, and made wars on other people. When starting, the chiefs had agreed that as soon as one of the parties should reach the place where the sun rises, many stars would fall from the sky, and when that would happen all the traveling parties should remain and settle down where they would be at that time. The White People having taken a southern route, were more gifted than the other people. When they had become very tired carrying their children and their burdens, one of the women bathed herself and took the scales that she had rubbed off from her body and made horses of these scales. These horses they used after that for traveling, so that they could proceed very much faster. In consequence of this they arrived at the place where the sun rises before any of the other parties arrived there. And immediately many stars fell from the sky. 'Aha!' the people said who were still traveling; 'Some one has already arrived.' Hereupon they settled down where they were. It had also been agreed upon before the different parties started, that whenever those who did not reach the place where the sun rises should be molested by enemies, they should notify those who had arrived at the sunrise, and the latter, would then come and help them. 

Notes:

1. Told by Lomávântiwa (Shupaúlavi). 

2. Great water serpent. 

3. According to others it was a maiden. 

4. These paints are still universally used in their ceremonies. 

5. Lamávântiva says that the Hopi are very secretive about making this zigzag ring. They do not want any one to witness the manufacturing of this peculiar object. 

6. The Hopi say that this red spot resembles fire, and hence the feathers of this bird are very much prized for prayer-offerings, whose object it is to produce warm weather. 

7. Which is said to come partly from those small nakwákwosis and partly from the glittering shell which is said to also contain heat. As the shell glitters the light is said to proceed from the sun on account of that shell. The man that was thrown up with the sun is said to hold the sun in front of himself, but the rotation of the sun is caused by the Hurúing Wuhti of the east and the Hurúing Wuhti of the west who keep drawing and rotating the sun with a string. The man who was thrown up with the moon is also said to be still behind the moon, but instead of holding the moon in the center, as is the case of the sun, he still holds her by a stick that they attached to it when the moon was made. The increase and decrease of the moon is caused by a covering which is probably the piece of cloth in which the moon disk and the man were thrown into the sky at the time when the moon was created. 

Source: Voth, H. R. "Coming of the Hopi from the Under-World". The Traditions of the Hopi (1905). http://www.sacred-texts.com/nam/hopi/toth/toth_003.htm. Accessed 27 December 2002. 
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The Hopi Emergence

The Journey from the First World into the Fourth World 

Resource: http://www.hopi.nsn.us/emergence.asp
Before all there was Tokpella, Endless Space. Only Dawa, the Sun Spirit, existed with some lesser gods. Dawa gathered the elements of Tokpella and added some of his own substance to create the First World. There were no people then, merely insect-like creatures who lived in a dark cave deep in the earth. Dawa watched them but was deeply disappointed because they did not understand the meaning of life.

Dawa called his messenger, Gogyeng Sowuhti, Spider Grandmother, and told her to go down and prepare the creatures for a change. She went to them and said, "Dawa, who made you, is unhappy because you do not understand the meaning of life. He will make a new world and perfect all living things. Prepare to leave for the Second World."

Gogyeng Sowuhti led them on a long journey to another great cave far above the first one. When they emerged into the Second World they found that Dawa had changed them into animals. They were happy at first, but because they did not have any understanding they grew bitter and warred on each another. Dawa saw that the creatures of his Second World did not grasp the meaning of life. Again he sent Gogyeng Sowuhti to lead them on another journey.

While they traveled, Dawa created the Third World. When the creatures arrived in the Third World they discovered that their bodies were again changed. Gogyeng Sowuhti said to them: "Now you are people. Remember that Dawa created this place for you to live in harmony and forget all evil. Try to understand the meaning of things." Then she left them.

The people made their villages and planted corn. They were in harmony and were grateful to Dawa for this new world. Yet things were not perfect. The corn did not grow well because warmth was lacking, and the light was only grayness. Gogyeng Sowuhti came and taught people to weave blankets and cloth to keep their bodies warm. She taught the women to make pots out of clay so that they could store water and food, but they could not be baked and broke easily.

One day a hummingbird came to some people working in their fields and said, "My master, Maa'saw, Ruler of the Upper World, Caretaker of the Place of the Dead and the Owner of Fire observed that your crops do not grow well because you have no warmth. I was sent to teach you the secret of warmth." And he showed them how to create fire with a fire drill. Those who received the secret of fire from Maa'saw’s messenger became known as the Fire People.

The people made fires around their fields, and the warmth made their corn grow. But once they became careless and the fire consumed a nearby house. When the ashes were cool the people found that their clay pots were hard and did not break so easily. Thus they learned the secret of baking pottery. From this time on the people began to cook their meat instead of eating it raw. Now things were better in the Third World.

It was the powakas, or sorcerers, who brought disruption and conflict. They made medicine to injure those whom they disliked and turned the peoples minds away from virtuous things. Instead of seeking to understand the meaning of life, many began to believe that they had created themselves. Things began to change. The cornstalks withered before the ears were formed. The flowing rivers moved sluggishly and the springs dried up. Clouds drifted over the fields but did not release their rain. Squash and melon vines stopped growing, and sickness came.

Those of good hearts met in the kivas to discuss the corruption in the Third World. They encouraged the lazy to work, admonished women for their promiscuous ways, threatened the powakas with punishment and sought to create order, yet nothing changed.

Dawa saw what was happening to the world he made. He sent Gogyeng Sowuhti to tell the people: "Dawa is displeased with what he created. The powakas made you forget what you should have remembered. All people of good heart should go away and leave the evil ones behind."

The people did not know of another place and asked, "Where can we go?" An old man said, "Did we not hear footsteps in the sky?" Another old man replied, "Yes, we heard someone walking above us when the air was still." Other people said, "Let us discover what is there."

The chiefs called for the medicine men to sit with them and consider things. One of the chiefs said, "We must send someone to the place above the sky. If it is good, our messenger will request permission for us to come there. We shall create a messenger who can perform this task." The medicine men shaped a bird out of clay and from it created a living swallow. The chiefs said to the swallow, "Go up and discover whether there is another world above the sky. If you find someone there, ask if we may come and begin our lives again." The swallow flew into the sky until the people could no longer see him. His strength flowed away, but at last he saw an opening in the sky. He was too tired to go on, and returned to the chiefs and medicine men. He said, "I went up and found an opening in the sky. But my strength failed and so I had to return."

The medicine men decided to make a stronger bird, and created a white dove. The chiefs said to the dove, "Pass through the opening in the sky and see what kind of world is up there. If anyone inhabits that place, ask if we may come." The dove went up and passed though the opening. He saw a vast land, but no living things, and he returned. He said, "It is true that there is an opening in the sky, and on the other side is a land that spreads in all directions, but I saw nothing alive."

The chiefs and the medicine men discussed the matter, recalling the sound of footsteps in the sky. Once more the medicine men fashioned a bird out of clay and this time it was a hawk. The hawk went up through the sky and explored the land above, but he returned without discovering what the people wanted to know.

The medicine men tried again, and this time they created a catbird. The chiefs said to the catbird, "The swallow, the dove and the hawk were not able to discover who it is that walks above us. Go up and find him. Tell him the people of good heart ask for permission to enter his land." The catbird flew up and passed the place where the hawk turned back. He came to a place of sand and mesas and saw large fires burning alongside gardens of squash, melons and corn. Beyond the gardens was a single house made of stone. A person sat there with his head down, sleeping. When the person raised his head the catbird saw that his eyes were deeply sunken, there was no hair on his head, and his face was seared by burns and encrusted with dried blood. Across the bridge of his nose and his cheekbones two black lines were painted. Around his neck were two heavy necklaces, one made of four strands of turquoise, the other of bones. The catbird recognized him as Maa'saw.

The catbird said, "I came from below to see whose footsteps are heard in the sky. The Lower World is infested with evil, and there are many people of good heart who wish to leave. They ask your permission to enter the Upper World and build their villages here." Maa'saw said, "You see how it is in this place. There is only grayness with no warmth, and I must build fires to make my crops grow. But there is land and water. If the people wish to come, let them come."

The catbird returned to the where the chiefs and the medicine men were waiting. He told them, "I found the person who lives above. He is Maa'saw, and his face is terrifying to see. He said that there is no light and warmth, but there is plenty of land and water, so if the people want to come, they may come."

Hearing this, the chief of the Fire People said, "Maa'saw is our spirit and relative. We are the ones to whom he sent the secret of fire. We are willing to go."

Others said, "Yes, let all of us who wish to escape from evil go there. The Fire People can lead us and speak for us to Maa'saw. But how shall we ever reach the sipapuni, the doorway in the sky?"

Gogyeng Sowuhti appeared in the plaza with her young grandsons, the warrior gods Pokanghoya and Polongahoya. She said, "We will help you pass through the sipapuni." She sent the young warrior gods to find chipmunk, the planter. Gogyeng Sowuhti said to him, "You must make a path for the people into the sky." And she explained what had to be done.

The chipmunk planted a sunflower seed in the center of the plaza. By the power of singing the people made it grow. In time the sunflower stalk reached the sky, but just as it was about to pass through the sipapuni it bent over from the weight of its blossom. The chipmunk then planted a spruce seed and gave the people a song to sing. They sang the spruce tree into the sky, but when it finished growing it was not tall enough. So the chipmunk planted a pine seed, and by the power of singing they made it grow tall. But the pine, also, failed to reach the sipapuni. This time the chipmunk planted a bamboo. The people sang hard and made the bamboo grow straight and tall. Finally Gogyeng Sowuhti called out, "It is done! The bamboo passed through the sipapuni!"

The road to the upper world was finished, and the people rested. Gogyeng Sowuhti spoke, telling of things to come. She said: "The journey will be long and difficult. When we reach the Upper World, you will discover new ways of doing things. During the journey you must try to discover the meaning of life and learn to distinguish good from evil. Dawa did not intend for you to live in the midst of chaos and dissension. Only those of good heart may depart from the Third World. As we go up the bamboo to the Upper World, see that no one carries evil medicine in his belt and no powakas go with us. Carry nothing that has to be held in your hands, for you will need them for climbing. After we arrive in the Upper World I will tell you more about what is expected of you. Meanwhile, remember this: In the Upper World you must learn to be true humans." She then sent the people home to prepare for the journey, which would begin in four days.

On the fourth day they gathered at the foot of the bamboo. Gogyeng Sowuhti arrived with the boy warrior gods. Pokanghoya, the elder, carried lightning arrows in his right hand and a thunderbolt in his left. Polongahoya, the younger, carried a buckskin ball in his left hand, and in his right hand he held a nahoydadatsia playing stick. Gogyeng Sowuhti went up the bamboo first, followed by the boy warrior gods. The people then began their climb. They moved slowly upward, and in time the entire bamboo stalk was covered with human bodies.

As the first climbers emerged though the sipapuni and stepped into the Upper World, Yawpa, the mockingbird, sorted them out. "You shall be Hopi and speak the Hopi language," he said to one. "You shall be Apache and speak the Apache language," he said to another. He assigned every person to a tribe and a language, and to each tribe he gave a direction to go in its migrations.

As the people made camp the chiefs said, "All the people of good heart have arrived. Let no more come through the sipapuni." The village chief when to the opening and called down, "You who are still climbing, turn and go back." But when the climbers persisted the warrior gods grasped the bamboo stalk and pulled it from the ground. They shook it and all those clinging to it fell back into the Lower World. The chiefs said, "Now we are secure from the evil ones."

Pokanghoya and Polongahoya looked around at the Upper World and saw that there was nothing but mud. They began to play nahoydadatsia. Wherever their feet touched the soft earth it became hard and grass and trees came into being. They gathered the mud into great mounds and turned them into mountains. In the north they created Tokonave, meaning Black Mountain, which the White Men later called Navajo Mountain. To the south they created Neuvatikyaovi, which the White Men later named San Francisco Peaks. They went eastward, making hills, mountains and mesas. They arrived at muyovi, which the White Men call the Rio Grande, and near where the Zunis now live they created salt beds. At last they had done enough and returned to the sipapuni.

Gogyeng Sowuhti asked them, "Where were you boys?" They said, "We were playing. We made the Upper World good to look at." But the light in the Upper World was gray and it was difficult to see what they had done. Pokanghoya said, "We need light in this place." Polongahoya said, "Yes, and we need warmth also."

Gogyeng Sowuhti assembled the chiefs and the medicine men and said, "Let us bring light and warmth to this place," and she told the people what to do. They took a piece of buckskin and cut it in the shape of a disk, which they fastened over a large wooden ring. They painted it with white clay and speckled it with black. When they were finished they sent the disk soaring into the sky. By the power of singing they kept it moving upward until it disappeared from sight. After a while they saw a light on the eastern horizon, and the buckskin disk rose from beyond the edge of things and moved slowly overhead.

Now the people could see a little better, but it was not enough, and the earth still was not warm enough to grow corn. Gogyeng Sowuhti said, "Let us try again." They made another disk in the same way, but it was larger, and this time they painted it with egg yolks and sprinkled it with golden-colored pollen. They painted a face on the golden disk in black and red, and fastened corn silk all around its edges. They then attached an abalone shell to the forehead. As before, they sent the disk sailing into the sky and sang it upward until it disappeared. After a while there was a bright glow on the horizon in the east, and a moment later the disk appeared there, shining brightly and making the whole land visible. Now the people could see the mountains and the other things created by the warrior gods. The disk also cast warmth on the earth. The people were glad, for now they had a moon and a sun.

The sun moved across the sky and light and warmth spread out from its corn silk edges. When the sun went down over the horizon the light faded, but the moon arose and so there was light even while the sun slept. The people then rested, but they forgot to put away what they brought out to make the sky disks. In the still of the night, Coyote came prowling amongst these things. He discovered nothing that was edible or useful to him, and in irritation he took a handful of small objects and hurled them into the air. These objects soon began to sparkle in the sky. And so the people now had many stars as well as their sun and moon. Coyote also picked up the paint pots, whose colors were used to decorate the sun and moon, and threw them in all directions. The paint splattered against the rocks and buttes, marking them with the colors they are today.

At the end of four days the people were ready to leave the sipapuni and begin the next stage of their journey. But the son of the kikmongwi, or village chief, fell sick and died. The kikmongwi grieved. He said, "There must be a sorcerer among us," and instructed the people to find the one with the evil heart who killed his son. They found it was a young woman, the very last person who came through the sipapuni. The kikmongwi took hold of her arm to throw her back through the opening into the Lower World, but she said, "Wait, do not throw me back. Your son lives on down below. Look through the sipapuni and see for yourself."

The kikmongwi looked down. He saw his son playing with other children in the village in the Lower World. He said, "Yes, I see that it is so. Nevertheless there is no place in the Upper World for a powaka. You must return to the Lower World." The woman pleaded, saying, "Let [image: image4.png]


me stay here. Should things go badly I will use my powers to help the people." People argued about the matter. An old man said, "Let her stay in the Upper World. It is true that she is a powaka. But good and evil are everywhere and from the beginning to the end of time they must struggle against each other. Let the woman stay but she may not go with us." That is how it was settled.

As the time drew near for the people to leave the sipapuni the mockingbird said, "We must now select the corn." The people gathered around while he placed many ears of corn on the ground and said, "Each of these ears brings with it a way of life." The mockingbird described the life that went with each ear, and then he told the people to choose. The leader of the Navajos reached out quickly and took the yellow ear that would bring a short life but much enjoyment and prosperity. The Sioux took the white corn. The Supais chose the ear speckled with yellow, the Comanches took the red, and the Utes took the flint corn. The leader of the Apaches, seeing only two kinds of corn remaining, chose the longest – the kwakwi grass with the seeds on top. Only the stubby ear of blue corn was left for the Hopis. So the leader of the Hopi picked it up, saying, "We were slow in choosing so we must take the smallest ear. We shall live a life of hardship, but it will be a long-lasting life. Other tribes may perish, but the Hopi will survive all adversities." Thus the Hopi became the people of the short blue corn. 

Gogyeng Sowuhti then covered the sipapuni with water, so that it resembled an ordinary pond and one would not know it was the place through which the people emerged from the world below. She then said, "When the sun rises tomorrow the tribes will separate."

When the glow of the rising sun was visible the exodus began. The Paiutes, Apaches and Navajos departed, then the Zunis, the Supais, the Pimas, and the Utes went out. There remained only the Bahanas, or White People, and the Hopis.

As the Bahanas prepared to go, the leader of the Hopis saw that the sorceress was still in the camp. He said to her, "Go find your own way, for we intend to leave all evil behind." The chief of the Bahanas said, "Let the powaka come with us. Even though she is evil she has great knowledge that will be useful to us" Then the Bahanas trailed out of the camp and went southwards, the powaka following them.

The leader of the Hopi said, "Because the powaka went with the Bahanas, they will grow strong. They will learn evil as well as good, and they will have secrets that are unknown to us. Whenever we meet the Bahanas let us listen with caution to what they say and stand apart from their ways. However, it is said that in some distant time a certain Bahana whose name is not yet known will arrive among us from the direction of the rising sun, bringing friendship, harmony and good fortune. Let us watch for him. Let the dead be buried with their faces towards the east so that they will meet him when he approaches."

One of the elders of the Fire People said, "When such a person arrives, how shall we know that he is the one we are expecting?" He then took a small piece of flat stone and carved a picture of a man on it and surrounded it with designs. When he was finished he broke it into two parts. The part containing the head of the figure he handed to the chief of the Fire People, saying, "Let the Bahanas hold this piece in trust for the White Brother who will come to us."

So the chief of the Fire People gave the fragment to the Bahanas, saying, "A Bahana whose name is not yet known will come, bringing harmony and good fortune to the Hopis. When he comes, let him bring this stone with him. We will match it with the other portion. If the broken tablet becomes whole again, we will recognize him as the person we are expecting."

The migrations were about to begin. Gogyeng Sowuhti said, "Remember the sipapuni, for you will not see it again. You will go on long migrations. You will build villages and abandon them for new migrations. Wherever you stop to rest, leave your marks on the rocks and cliffs so that others will know you were there. Dawa will watch over you. Do not forget him. There is also Maa'saw.

This is his land, and so people must always be in the presence of death. Speak well ofhim but avoid him. If he touches you the breath of life will depart from your body and go down to Maski, the Land of the Dead, from which it can never return. There is also Muyingwa, the spirit who germinates and makes things fertile. There is Huruing Wuhti, the Hard Substances Woman who owns all shells, corals and metals. Also living here is Balolokong, the Great Water Serpent who controls the springs and brings rain. You will learn about the forces of nature in your travels. 

The stars, the sun, the clouds and fires in the night will show you which directions to take. But the short blue corn that you chose will also be your guide. If you reach a certain place and your corn does not grow, or if it grows and does not mature, you will know that you went too far. Return the way you came, build another village and begin again. In time you will find the land that is meant for you. But never forget that you came from the Lower World for a purpose. When you build your kivas, place a small sipapuni there in the floor to remind you where you came from and what you are looking for. Compose songs to sing in your ceremonies that will remind you how the sun and moon were made, and how the people parted from one another. Only those who forget why they came to this world will lose their way. They will disappear in the wilderness and be forgotten."

Based on "The Four Worlds" from The Fourth World of the Hopis. Harold Courlander, University of New Mexico Press, Albuquerque, 1971
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